interpret the religious phenomena they come there to observe. Its proximity to the border, in terms of geography but also culture and religion, affects the nature of the entire sanctuary, the services held there, as well as the relations among pilgrims, Franciscans, and the inhabitants of the nearby villages.
2 In this work, the Cross, but most of them are much more complex architectural compounds and include other sets of chapels, usually pertaining to the history of Virgin's Mary life, since the Marian cult holds a particularly important place in Polish Catholicism.
4
The first calvaries were built in Poland in the seventeenth century; new though much smaller ones still appear as part of the Polish religious landscape.
5
The Kalwaria Pacłwska sanctuary consists of wooded hills with brick chapels scattered among them. It is the lay of the land and the richness of the nature around it that influence the pilgrims' experiences and incentivize the local Franciscans to link religion with nature in their various practices. The physical space surrounding the calvary becomes an inspiration, a catalyst, but also a point of reference for the religious rites performed in the sanctuary. Pilgrimage centers are often said to be suffused with an atmosphere of sanctity; both the administrators of such sites and the faithful coming to visit treat them as sacred spaces, 6 yet the sanctity of the place is performed and maintained through numerous religious practices. 7 In Kalwaria Pacławska, the perception of contact with the sacred is amplified by the natural surroundings of the sanctuary; it becomes the material used by both pilgrims and the Franciscans monks to construct its extraordinary character. The sanctuary lies in a sparsely populated region of Poland and occupies a very picturesque spot surrounded by hillocks and forests. This does not mean that no traces of human habitation can be seen in or from Kalwaria Pacławska, yet the fact that the small village have a much more utilitarian attitude toward nature and therefore are much more reluctant toward the idea of opening a natural park there. They often take firewood from the forest to heat their houses in winter, and although doing it is not allowed, no one persecutes them. They are, however, afraid that all that is going to change when a national park is established. Moreover, they do not share the pilgrims' enthusiasm for the isolation of Kalwaria Pacławska from big towns or its location in a calm, natural, depopulated area. They do not appreciate living far from cities, because the isolation makes it necessity to drive a dozen or so kilometers to get to school or work.
Thus, religious discourses on nature and the pilgrims' experiences in nature that I describe here, concern residents, pilgrims, and visitors, alike.
Significant for the present study is the reality that local tourism interacts with the religiosity of the sanctuary. 10 Tourists, often visiting at the same time as pilgrims, 11 are fascinated with the natural environment that surrounds the sanctuary, and this attitude frames their stay in Kalwaria Pacławska. When emphasizing the merits of the place, Franciscans refer to its natural beauty and potential for tourism; however, a journey through the region usually involves a visit to the place of worship. These spheres seem inseparable, since despite the unquestionable qualities of the region, the influx of tourists does not account for that many people and visiting is mostly fueled by pilgrims. Interestingly, however, both the tourist and the religious aspect of the place stem from the natural wealth of Kalwaria Pacławskas's surrounding location. In that space, both pilgrims and monks refer to the beauty of God's creation, but also to the need to preserve it and care for it, in that way creating local religious imageries. The asked whose dog was in the courtyard, did other Franciscans enlighten him that it had been a wolf. As my interlocutor put it, owing to peace and faith, as well as the proper attitude toward the surrounding nature, the monk was not attacked by the animal, but allowed to pass. This incident is incorporated into the religious framework of the Franciscan imagery. They emphasize that respect and taking care of the natural environment is an appropriate Christian behavior.
The story of the wolf is well known in Kalwaria Pacławska (incidentally, this was not the wolf 's only visit in that area), and although nobody had mentioned it as the direct inspiration for the erection of the chapel of St. 
NATURE AS EXPERIENCED BY PILGRIMS
The believers who come to the sanctuary with their joys and sorrows encounter the religious imagery devised by the Franciscans; however, they themselves also have an influence on the final form of that imagery. They interact with it as well as with the imagery I have labeled "environmental," since the wildlife surrounding the sanctuary holds a place of profound importance in their interpretation of their religious experiences. As mentioned above, the Church's official ecological discourse has emerged only in the last few years, whereas experiences that include nature and the landscape of the sanctuary stays with the pilgrims during each visit to the calvary and is present in their memories of each visit. However, the environmental imagery only gained official expression when it was promoted by the Franciscans, who combine the admiration of the local nature as a trace of God's creation with ecological doctrine. The juxtaposition of these two perspectives resulted in more frequent references to nature and experiences with it in Franciscan teachings. idea, since it constituted a reaction to an important contemporary issue that needs to be addressed, and since it is necessary to care for the environment overall so that sites such as Kalwaria Pacławska can retain their pristine beauty. However, in their descriptions of the sanctuary, the pilgrims were much less likely to refer to the Franciscans' teachings about ecology and nature than to emphasize their own sensations in relation to the local landscape. Research shows that this fact stems from differences in the way the Franciscans and the pilgrims perceive nature. In the official discourse, sanctuary authorities limit its meaning to the environment surrounding the cult site, while pilgrims perceive nature more broadly-as a notion that encompasses landscape, human nature, and God's creation-a space within which they can experience the sacred.
The fact that ruminations on the landscape were included in the discussion about religious experiences demonstrates that the former has the potential to affect the 
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The contact with external nature is multisensory in character; pilgrims experience it with all of their senses, breathe it, walk through it, absorb it. 32 The feelings it invokes are, however, also influenced by other sensations and other religious imageries apart from the Franciscan ecological doctrine-even though that latter element has a definite impact. 33 A very significant fact in the context of the current discussion is that the material nature surrounding Kalwaria is identified with the environment mentioned in Franciscan teachings on ecology, that is, something that needs to be cared for and protected in order to be able to still feel God's presence in that place.
Believers regard the environment surrounding Kalwaria Pacławska as God's creation, on the one hand, due to the proximity of the sanctuary and, on the other, due to the undeniable aesthetic qualities of the site-it is extremely picturesque. regarded as somewhat wild, due to its remote location and relative inaccessibility (to reach the sanctuary, one needs to either ford a river or drive up a very narrow, winding road). This impression is amplified by the presence of rare wild animals of the forest. A herd of deer, an eagle, or even a bear is not a rare sight in the fields surrounding the site (except during Great Fair celebrations). Smaller birds of prey, roe deer, and boars are considered common. All these aspects of the natural environment make the pilgrims visiting Kalwaria Pacławska feel closer to God while there. 40 It is not symbolic, but physical closeness, since the vicinity of the sanctuary is perceived as unchanged, primal, God's creation.
NATURE AS A "SENSATIONAL FORM"
This article is based on the assumption that the sensual aspect of religious practices constitutes a crucial form of relations with the sacred. 41 For this reason many scholars focus on the material indicators of sanctity, which are the subject of direct, sensory relations. 42 Taking inspiration from Brigit Meyer's studies, I shift the weight of the analysis from the sensual contact with the sacred to the forms within religious reality that believers encounter and their impact on the shape of the cult and the experiences of the pilgrims. 43 Although frequently depreciated as no more than carriers of meaning-for example, forms, gestures, or rites-material objects play a key role in the analysis of religiosity. 44 It is the interpretation of forms that is governed by religious elites that directly influence the spiritual experiences of the faithful. In religious practice, the sensual relation with the sacred is often indirect and effected through various media-the "sensational forms." Following Meyer, I understand "forms" as "relatively fixed, authorized modes of invoking, and organizing access to the transcendental, thereby creating and sustaining links between religious practitioners in the context of particular religious organizations" 45 or "particular religious regimes." 46 They also are "distinctive and induce repeatable patterns of feelings and action." 47 "Sensational forms" are the "media that mediate, and thus produce, the transcendental and make it sense-able." 48 Material objects (e.g., an icon, a holy book) may sometimes take another form as well-that of collective rituals or prayers. 49 A medium understood in such a way not only objectifies the influence of divine power, it also creates its appearance. 50 This is perfectly apparent in the interpretation of the surroundings of Kalwaria Pacławska, in which the pilgrims see the appearance of God.
51
There are other phenomena in Kalwaria Pacławska that seem more important as sensational forms, such as the venerated image of Our Lady drawing pilgrims from the entire region, the chapels scattered among the hills, or the monastery itself. The relationships believers form with these objects are, however, influenced by nature, which is in itself regarded as a manifestation of sanctity. presence of God, even though it is "just" a medium. Meyer emphasizes that believers do not perceive the experience of interacting with sensational forms as oblique;
on the contrary, they are convinced by the directness of the contact with God. Significantly, they made a direct connection between the beauty of the local landscape and the rush of energy they experienced. Many recalled the moment in their pilgrimage when, walking along an asphalt road, sometimes in rather unpleasant surroundings, they see the calvary hill and the church towers upon it. The charm of this view gives them a surge of energy; they want to reach the summit as soon as possible. This state of high-energy elation persists until the pilgrimage is over. This reaction demonstrates the strong connection between nature (here understood as the environment) and sanctity. For believers, the church towers become a symbol of the beauty of nature; they fit into the scenery, and everything combines into a unique experience of the environment. Contact with sacral landscape may thus offer a memorable feeling of renewal.
58 Some of the pilgrims to whom I spoke admitted that they only experience this in Kalwaria Pacławska; other pilgrimage destinations, although they make an impression, do not evoke such a significant reaction, a boost in their physical state.
The energy rush felt by many believers may be considered a manifestation of the sanctity of the place. Nature itself is not the source-this is not a case of a NewAge-type or neopagan spirituality 59 -but rather the belief that God can also work through one's environment and surroundings. 60 Different from believers of non-Christian religions in cases described by Anna Fedele, Catholics do not take energy from the place where rituals are performed, and the energy itself is not a goal of their travel. 61 The pilgrims themselves connect the rush of energy in Kalwaria
Pacławska with the miraculous nature of the site, saying that this is a place where For elder pilgrims, this is no small feat, yet many of them decide to take part in the pathway services since, as they claim, when they arrive in Kalwaria Pacławska, their current ailments ease or subside altogether, and the energy gained at the site allows them to do things for which they would not have had the strength in everyday life. It also makes it possible for them to establish a deep connection with nature, because walking-in this case, a specific form of exercise as well as a religious practice-amplifies the intensity of experiencing landscape. 63 Walking influences their perception of their natural surroundings. "The ground is perceived kinaesthetically, in movement. If we say of the ground of a hill that it 'rises up,' this is not because itself is on the move but because we feel its contours in our own bodily exercise."
64
Not only the ground, but also the surrounding landscape in Kalwaria Pacławska is experienced by and from a walking body, and so is the energy of the place, which is known through and measured by walking. Walking to and in the sanctuary enables a body to feel this energy, and its strength can be counted in steps made in the hilly countryside, just as described in the experiences of elder pilgrims. Moreover, pilgrims can immerse themselves in the act of walking, and so distance themselves from the trivialities of everyday life. 65 Younger pilgrims, including teenagers, associate the rush of energy they experience with a special kind of joy, which they feel from the moment they spot the towers of the church rising above the wooded hills.
Despite fatigue and weariness, they feel an overwhelming energy that drives them to keep walking and later to walk through the calvary. What is important is that the energy felt by the pilgrims is unanimously presented as a positive one, a good one. None of my respondents mentioned any flow of negative energy. 66 The pilgrims often say that when they breathe "the air of calvary," smell the forest, and look at the hills surrounding the sanctuary, they feel that their bodies are filled with energy. One pilgrim told me that the meadows below the calvary hill exude an "angelic perfume," which for many years he has associated with this very location; in his view, it is this smell that triggers the experience of the sacred nature of the place. Then he added, smiling, that heaven must smell like that, of meadow flowers. Hence, the act of breathing is especially important in considering the natural surroundings of this place of worship; this seems to be the key experience in the pilgrims' relationship with nature. They describe the air on the calvary hill as "pure," "natural," or "good." Sometimes they say, as a joke, that here, one inhales sanctity. This is because breath is associated with spirituality. Many religious practices, for instance, meditation, rely on breathing techniques; in these circumstances, spiritual experience and spiritual development are based on the sensations experienced while breathing. 67 In Catholicism, less attention is focused on the awareness of breathing; even so, as I state at the beginning of my analysis, this process organizes some religious experiences because it is extremely involved; it constitutes a way of experiencing the environment. Breathing is associated with living and feeling;
at the same time, it makes a person aware of their corporeal existence within the natural world. It may, therefore, direct attention to, evoke, or intensify a sensual experience. 68 As Steve Edwards put it, to experience "the meaning of breathing is to experience more meaning in life itself in all its aspects and phases." 69 Breathing accompanies all human activity and constitutes its inseparable element. Usually it remains in the background, but there are moments when it comes to the fore and turns into the dominant means of interacting with the environment.
Breathing the air of the calvary, especially the deep and aware breathing, makes the pilgrims feel an influx of energy. They believe that in the sanctuary they actually inhale energy. A female pilgrim at the Great Fair celebrations told me that with every breath she took in Kalwaria Pacławska she had more energy and that she felt it spreading inside her body. More than one person admitted how much they liked the moment when, walking from their home parish, they arrive in front of the sanctuary church and, during the so-called "greeting of the pilgrims" (which involves one of the Franciscan fathers blessing the newly arrived crowds), they consciously take their first breath of the pure local air; they said they anxiously waited for this moment. One gentleman told me that in no other place was this first breath upon arriving equally affecting; although he had tried to achieve the same experience in other pilgrimage centers, only in Kalwaria Pacławska was the air so extraordinary.
A female pilgrim summed up this part of our interview by saying that in the landscape surrounding the sanctuary one could "breathe truly."
The experience of the purity of the air is most eloquently described by those pilgrims who came to Kalwaria Pacławska in order to plead for the Virgin Mary's help to give up smoking. Some pilgrims told me that during the Great Fair celebrations they found it easier not to smoke, because they so enjoyed the smell of the local air and did not want to ruin this experience by lighting a cigarette. However, some of them admitted that this was not their first attempt at quitting the habit and that previously they had also started with a pilgrimage to the sanctuary; but when they found themselves away from it, they did not feel its direct influence, and their motivation dwindled. Still, they pointed to the first deep breath taken in Kalwaria Pacławska-without feeling the need to light up-as a particularly pleasurable experience. In one case, I heard that this one breath caused a lady to quit smoking outright; it changed her approach to her struggle with the habit, and from the moment she felt the pure air of Kalwaria Pacławska inside her, she became "a free human being" (i.e., she was freed from the need to smoke). Furthermore, the pilgrims described the air in the vicinity of the sanctuary as healthy. They were of the opinion that God helped them to fight their ailments also by means of the natural environment. There, they felt better, their complaints ceased, and miracles were possible. In speaking about the miraculous recoveries they had witnessed or of which they had heard, achieved through the intercession of the Our Lady of Calvary, the pilgrims stressed that a person could find in Kalwaria Pacławska the strength to fight the disease precisely because of the energy flowing from the surrounding nature into their bodies. Thus, they described nature as an element that completed the miracle-working influence of God. This energy enables them to engage more, to participate more fully, in their pilgrimage, to attend all celebrations, to offer more prayers to God, and these practices are perceived by the faithful as a necessary part of asking for a miracle. Furthermore, as one of pilgrimage participants told me, this energy is for her a tangible sign of God's presence and gives her patience to struggle with her disease. She called it "an auxiliary power." Thus, energy of the place is not perceived as miraculous, but as a certain element of the setting in which healing miracles are likely to occur.
As my research shows, miracles-for example, a recovery from illness, a cure from infertility, a letting go of a habit (especially when achieved by a particularly persistent offender)-in the perception of pilgrims do not arise directly from the influence that the landscape has on the believers. They are associated rather with zealous prayer and God's grace. But the feeling of comfort within the environment and an encompassing sensory relationship with it that generates a positive mood both complement the process of striving for a miracle. Maddrell writes about therapeutic landscapes, which help to achieve physical cures. 70 Nature is soothing. Many pilgrims come to the calvary burdened with troubles and mired in sadness. The local landscape allows them to forget their plight for a while. The pilgrims say that while praying at the calvary, they feel gladdened by the beauty of the landscape, but they also feel stimulated, because the doubled energy with which they participate in the events allows them to offer the Virgin Mary a larger sacrifice: to unfailingly attend pathway services, to visit additional chapels, to attend the open-air Masses in pouring rain or in sweltering heat (for some reason the weather during the August Great Fair is very rarely pleasant), and to take part in night vigils. This is because "undertaking a physical process facilitates [the pilgrims'] spiritual goal." where the pilgrims, the sanctum, and the natural world share a rapport. Owing to this, a sensory experience of materiality that is external to a pilgrim brings about an inner transformation (the healing or soothing of the spirit) as well as a physical transformation (improvement in the condition of the body). When nature is understood in this way, protecting it cannot be limited to ecology alone; conversely, it involves retaining a place for the human being, and for sanctity, within natural beauty. In this manner, nature acquires a healing, therapeutic power. This is because the beauty of nature alone is important but not sufficient to provide a foundation for religious experiences. The ways of experiencing the space of the Kalwaria Pacławska sanctuary indicate that both wooded hills full of wild animals and sacred buildings scattered among them are perceived by the pilgrims as part of the natural environment. This is also a space in which to pray is a natural thing;
where the divine nature and the human nature merge with the naturalness of the environment, jointly creating a unique space for religious experiences.
